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they were not given a thorough philological, historical and theological examination until
this present study by Marthias Binder (B.). B. concenirases primarily on the escharo-
logical section of Shubhalmaran’s writings, which include also an ascetical and 2 canon-
ical treatise, though not leaving out of examination the other two components. His main
soal is to place thar eschawological discourse in is proper historical and literary contexts:
Firstly, zo give it an approximate date, 1o trace connections berween its vision of the end
of titnes on the one hand and contemporary evenss in Shubhalmaran’s life, in the East
Syriac Church and in Sasanian-Byzandne cenflicts on the other; and secondly, to define
the place of Shubhalmaran's eschatological treatise wichin the great sueam of Syro-
Antiochian and East Syriac apocalyptic traditions — Le., to pin down the narrative cle-
mments thar Shubhalmaran’s treatise has in common with either the entire {mainstream
of) early Christian apocalyptic sradision, or with the mainstream of Syriac apocalyprtic
tradition, or, more specifically, with East Syriac traditions of his tmes.

As regards the first point, the question of the historical contexs, the author maintaing
convineingly that Shubhalmaran wrote this eschatological treatise after he was exiled by
Chosro Il in the wake of the critical Miaphysite-East Syriac dispute of 612-3, and also
afeer the Shal’s subsequent campaign against Byzandum, the capture of Jerusalem (614)
and the seizure of the Holy Cross. B. points at places of Shubhalmaeran’s treatise thar
clearly reflecr che crisis plaguing the East Syriac Church of his times — the decades-long
sede vacant, imposed by the $hah, of the Catholicosate, the overall pressure {the author
prefers not to speak of “persecution”) exerted anew oa the Chsistans after long years of
relarive calm, the new marryrdoms, net least Chosro’s seizure of the Holy Cross — that
appears tiumphant in the sky at the end of Shubbalmaran’s eschatological narrative.
it was under the impression of these evenrs, according ro B.'s well-argued thesis, that
Shubhalmarar wrote his escharological treatise around the year 615, B. seems rather
unwilling, on good grounds, to see close connections besween this eschatological weatise
of Shubhalmaran and the new wave of Syriac apocalyptic literature thar was widely
spread later on in the 7% century as a reaction o the grand geopolitical convelutions ~
mainiy the conquest of Byzantine Near East first by Chosro 1T and then by the Arabs.
Perhaps a study by L. Greisiger (Messias-Endfaiser-Ansichrist), published after B.” book,
and indicaring that these new Syriac apocalypric visions first emerged very eatly in the
7% cenrury, as a reaction to Sasanian conquest (and not after Arab expansion), and are
thus roughly contemporary to Shubhalmaran’s eschatological tract, could give occasion
for further discussion concerning this issue.

Regarding the second major point of this study, the literery contexts of Shubhalma-
ran’s treatise, B, has managed by way of an exeraordinarily laborious comparison with
all major apocalypses of the Early Church, and especially with those exrant in Syriac, o
compile particularly useful lisss of parallels for almost every point of Shubhalmaran’s
eschatological narrative, and also to isolate such narrative clements that could be unique
to Shubhalmaran and therefore could come from # distinetly East Syriac stream of apoc-
alypric imaginings. Beside these major topics of his research, B. gives for the first dme a
comprehensive, in-derail analysis of the source evidence on Shubhalmaran’s biography,
shedding light on basic points of Shubhalaran’s chronology, ecclesiastical career etc.

The author undertakes numerous digressions that, withour Josing contact with the
actual object of his research, penetrate into largely understudied areas. It is barely pos-
sible to do justice in this place to all these soundings; just by random choice, be it
mentioned that B. found a clear paraliel between Shubhalmaran’s treatise and a place
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of the Testamentum Domini, which is supposed to have been translated into Syii

decades after Shubhalmaran ~ 2 finding of some relevance concerning :hesgfeiiigf?;
dare and origin of the Syriac Testamentum Domini; or that B. points at close parallels
berween propher Elias’ protagonistic role in Shubhalmiaran’s treatise, where Elias dis-
putes with the Antichrist and defeazs him, and the liturgical veperation of Elias in the
East Syriac Church — paraliels that help to berter understand the massive convolute of
Near,Eastern prophet Elias-traditions.

B.’s book is based, beyond Shubhalmaran’s own writings, on a thorough use of a
variety of conternporary or otherwise relevant sources, some of which are as yet unedited
His research is remarkably cireumspect, always presenting, beside his own thesis, other
possible options, whether these were maintained in previous scholagship or are suégeszed
by the sources. Only very few points, of secondary relevance for the book's subject
appear reviewable: For example, the question if Chosro I was neutral vis-dovis the
Miaphysite-East Syriac conest in his Empire, which the author answers in the afirma-
uve, seems o require much further research before it can be given a satisfactory answer
Bur such minor points of criticism — practically inevitable for an original research on an
uncharted field like Shubhalmaran’s writings ~ leave completely unaffected the major
overall achievement of B.’s research that not only gives for the first tie Shubhalmaran
the churchman and writer, a historical physiognomy, but also sheds new lisht on the
ideological, cultural and ecclesiastical history of Northern Mesopotamia on the eve of
the Arab conquest,

N. Kavvadas (Titbingen)

Sergij Bulgakov, Philosophie der Wirsschafi; die Welr als Wirsschafisoeseheh

Band 1]. Edited by Barbara Haﬂcnsieber{% and Regula M. Zwahl]g:f transfgggfii
the Russian by Katharina A. Breckner and Anita Schliicheer; commentary by
Regula M. Zwahlen, assisted by Ksenija Babkova, Barbara Hallensleben Elke
I?{ste? (Minster: Aschendorff Verlag, 2014). 350 pp- [abbreviated as PW in this
review
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Band 1: Philosophie der Wirtschaft ( Miinster: Aschendorff Verlag, 2014), 106 pp.
[abbreviated as BB] ISBN: 978:3-402-12030-9 € 54.00 (the two books together)

The German translation of one of Sergei {farher Sergi)) Bulgakov's

with a collection of scholarly commcnzsgin a Beglez'tézzzdjg isa ?najor ei{c?t Wwo}l;li{cfl:i i::?t%
an 18-volume edition of his works in German. Of course, the text jcself was not
unknown: recene Fre_nch [1987] and English [2000] translations have made it accessible
to non-Russian reading audiences before, and specialists will probably read it in the
original anyway, Buz the text itself invites to a renewed engagement with Bulgakov: few
people would argue today that the relevance of Bulgakov is merely historical, offerin
insights into Russian thoughe during the Silver Age, the early Soviet period’ and r,h§
emigration. It does offer these insighs, but there is a lot more. Not only have potitical
changes in Russiz begun to reconnect Russian and Western scholarship, bus the recent
¢conomic crises have also pur the “economic question” high on everybody’s agenda.
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ditionally, this edition also concludes an interesting piece of intelleczual history in
ﬁi Germar}:-spcakjng part of the world: Bulgakov himself offered the rext for publica-
ton in German in 1911, even prior to its appearance In Russ:an' {1912); in spite of a
recommendation by Max Weber —which arrived o late-, Paul Siebeck degde.d not o
publish it in German [PV, p. 296f], and only fragments appeared in Archiv fiir Sozial-
wissenschaft und Soziaipolitik in 1913. This, then, is the first full Germar translation of
2 major wext both in Russian history of ideas and in the philosophy of economy.
Political economy is not only ~ like political theology — 2 contested notion in its own
right every since Antiquity (it marls a fundamental opposition betwc{:nl?lat.o.n}sts and
Aristotelians, in which Bulgakov is on the Platonic side, ultimarely not distinguishing polis
and oikos [BB, p. 841}, but it is also once again a main issue in acadenic debatc,_w_xth
post- and neo-Marxist, neo-Keynesian (Thomas Piketry), and {post- and neo-)Christian
{Giorgio Agamben, John Milbank) s well as (post- and neo-)slamic positions (Tariq
Ramadan) entering the arena. Bulgakov's text can play a role in those debates, provided
it is properly inoduced and “wransposed” from s early 21% rei:glous—phflosophical
context. First of all, the “Sophianic” and sophiclogical dimension of Bulgakov's approach
is not so easy to translare. It is difficulr wo understand in its own 'nght, ie. as part of
the system of integral knowledge of Vladimir Solov’év and the religious-philosophical
societies of Moscow and St. Pesersburg inspived by him. The discousse of the rime,
more generally, is not easily accessed today by others than those very few who are already
familiar with sophiology and who wy, like Barbara Hallensleben or Rowan Williars, o
give it 2 place in presenc-day debates. Also, the dominance of Marxist and / or revolurion-
ary positions among the Russian intelligenssia of the time reinforces, on the one hand,
the significance of Bulgakov's inteliectual career when it comes to understanding the
philosophical culture of the Silver Age, but it also may distract from a proper assessment
of Bulgakov’s position sub specie aesernitaris. Finally, the obvious Christian refigious and
theological overrones in the works of a man who started as a Marxist, teaching political
economy at Russian universities, and ended as zn Orthogiox priest who saw his Sophianic
views officially disqualified by the Orthodox Church in emigration, again can pose a
formidable barrier for a present-day appreciarion. .
To facilitare such an appreciation is one of the tasks set by the accompanying volume
[ Begleithand]. Next to the beautiful and voluminous hargiback P/szosofk‘ze der Uﬁtﬁcbaﬂ,
che accompanying slim paperback volume may look a bit bleak, but it is no less impor-
tant. At the same time, this perhaps pucs things into proper perspective: Bulgakov's rexe
is cryseal clear and feels “fresh” — none of the obscurity of contemporaries and f‘nends
like Pavel Florenskii, bur also none of the complexity of some of his other, more f:hrecrly
religious-philosophical writings. By and large, this book can be read withour assistance,
when it comes to understanding what he is saying. At the same time, however, this clar-
ity may easily mislead. In fact, this is a text which raises as meny questions as it seeks to
answer, due to its position between cconomic and religious, Poimf:ai and ecological
discourse, and due also to the fact that the auther is rather parsimonious in his explicic
references. As one of the commentators, Anne Reichold, states, the reader is easily con-
fused by Bulgakov's ‘cigenwillige Verbindung von marxistischer énalyse des Lebens als
Wirsschaftsgeschehen und religidser Fundierung dieser Vorgange® [BB p. 52]. For this
reason alone, Le. to find orientacion in this confusing texe (however cl‘(:ar the text in wself
may be), the accompanying volume is indispensable. This usefulness is further enhanced
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by the fact that each of the contributions focuses on one chapter alone and is written by
& competent specialist (theologian, economist, philosopher, ethicist): the accompanying
volume thus, rather than being a collection of comments and interpretations, 15 a wue
guide for the potentially perplexed, to be read in paralle] fashion. This, I think, consider-
ably increases the value of this dual publication for educational purposes, too.

There are at least three angles from which to read Bulgakov’s economic philosophy,
and each of them yields interesting results. The first of these is economic theory more
strictly speaking: if Bulgakov starved out as a Marxist, like so many of his contemporaries,
he was an academic Marxist, not a political one. He taught political economy at Russian
universities for two decades [PW, p. XIIL; BB, p. 3, and although he clearly rejecred the
“economic materialism” or “economism” of Orthodox Marxism, the question is justified
how much of the Marxian paradigm is scill at work in his owa theory. The companion
volume pushes this question with the comments, by economists Hans G. Nurzinger and
Alexander Lorch, on the first and last chaprer of the book, both of which focus on Bul-
gakov's critique of “economic materidlism”. Arguably, Bulgakov’s text can be included
in the reassessment of Marxism that is under way now, some 25 years after the break-
down of 2 major socio-economic system that claimed to be based on it. Of course, in
addressing Bulgakov's relation to Manxism, we need to take into account thar unpub-
lished key rexts by Marx, like the Philosaphisch-Chonomische Meruskripte and the Grun-
drisse, could not be known to him.

A second perspective is the more suicdy theological and religious one. Bulgakov can
be — and already has been ~ invoked within the framework of atrempts at rehabilitation
of a primarily theological paradigm in what mighs turn our 1o be a post-secular or post-
sociological constellation. The attempr, by Bulgakov and his predecessors and contem-
potaries, w0 develop an overarching (Orthodox-) Christian worldview which jncludes an
economic theory as one of its many applications, cannot fail to impress in this contexe.
We may be skeptical abour the chances of such an endeavour, or even about its desir-
ability, bur its relevance is beyond dispute. The publication at hand cerrainly facilivares
this endeavour for the German-reading world. {Because of lack of comperence, | leave
aside the purely theological issues and the possible future role and place of sophiology.}

The third angle, finally, is that of current affairs in Russia at the time, buz also today.
From a bird’s eye’s view, Bulgakov's text appears as one our of innumerable arternpts to
criticize and, i possible, curb the rise of materialism, individualism, and economism. At
the time, Russia was a quickly developing capitalist ecopomy, and Bulgakov was not
alone in noting the “marerialism” common to both liberalism-cum-capitalism and its
apparent oppofnient, socialism-cam-Marxism. For Bulgakov, social science ultimarely is
ar the service of Sozialpolirik [PW, p. 208], i.e. social policies, including economic poli-
cies: ix provides, as a rekbn, the means for different, even opposed, social policies, includ-
ing socialist ones, but it does not, itself, imply any such policy or any social end, which
remain a marter of will, not historical determinism [BB, p. 831. After seven decades of
state- & party-led, allegedly “scientific” socialism, post-Sovier Russia wens through a
period of “wild” capitalism, justified by the “diceates” of neo-liberal, allegedly sciencific
economics. Nor is it difficult to transpose this perspecrive to the “Western” world, where
¢conomic policies are equally justified by the findings of economic science {cf. MalkaSeva,
in PW, p. XXIV]. In Bulgakov's Silver Age, Russian, German, French, and ro a lesser
extent Anglosaxon philosophy, were in permanent interaction, and his work was an
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integral part of social philosophy [PW, p. V1. To_da}‘r: we again find ourselves in such 2
situation, at least potentially. As Makaseva puts ic: “The cogﬁéera@le distance in time
allows us to discover somerhing in Bulgakev's work which nefther his critics 2t the time
nor he himself could note: a premonition of the sore spots in ths futuze world of the
economy and in the discipline that researches that economic world” [PW, p. XIV; rans-
tion ming, EvdZl. o
- This points, arg%.labiy, to the relevance of Bulgakev’s economic philosophy today. We
find ourselves in a strange situation: a combination of neo-liberal late globai'-capita‘hst
reality, massive depoliticization, ecological catastrophe, post-secularity, and an increasing
sentiment that democracy and good governance are murually excll_mvs categogies. Wide-
spread discourse abour “che N-facrer” suggests that “neo-liberalism” is indeed she big
issue: an alleged consensus thar “this is what most people want even if it is going w0
destroy everything” — but what if precisely that very idea is the “opium of the people
to borrow Marx’ expression? Not neo-liberalism itself, as a quasi-hegemonic ideclogy,
but the very idea that this is our predicament, is the ruling ideology. The cail for agency
is, in essence, a faine and vain call for 2 dews ex machina. The vraditional Russian ques-
tions: “Wha’s to be blamed [kro BrroBaT]?” and “What is to be done [tz:ro Jlenan;-}?
have shifted to “What is to be blamed {110 BEHOBATO]?” 2nd “Who's doing something
{xto Aeitereyer]?” Once again, o paraphrase Karl Marx, the philosophers are inter-
preting the world differently, instead of proceeding o change it. To change the woric}_
was cerrinly pare of Sergei Bulgakov's agenda, both before and after he became part o
the Russian Orthodox clergy in 1918, )
Bulgakov labeled Filosofija kbozajsrva his ontology of the economy, announcing a sec-
ond volume, in which he would give the {ethical and religious) justificazion ~ axiology
and eschatology- of the econamy [PW, p. 3] This s&condvvolupue never appeared, but
the same content took shape in his later book Sver nevedernyj (1917; translated inte
English as Unfading Light (2012)). Pace Bulgakov, the editors of the presenc ?ooi{ call
this text Bulgakov's justificarion of the econormy’ [PW, p. I}, and they may be right, esp.
if we bear in mind that the translation of AbeZejstwa with “economy” Is slightly mislead-
ing — in fact, the German Wirsschaft is more adequate. In chis book, Bulgakov is not
demonstrating the ultimate purpose of “the econemy”, bu::‘ the way in which he places
it wichin the larger context of whart we today might call “the management of created
reality” clearly makes his text move beyond a merely descriptive analysis: his ontology
makes sense only against the background of a deontology, and this gives the book a
nermative twist from cover to cover. i o
The translation, which has gone through many able hands, is close 1o the original and
reflects its clarity. A comparison with the original and with the English tanslation allows
this reviewer (who like all reviewers needs at least one thing to complain about) to note
one slip into German absolutism. When Bulgakov writes about spexal politics, he claims
that it has an object of its own: his “3T0 dedicmsue na cosorynHOCHIY, HA COLMATBHOS
€107 is rendered more adequately by Eviuhov's “action on collectivities, on the sogzaﬂ
body” than by the German “die Eimwirkung auf die ('?emmrbezr, auf den sozialen Leib
[PW, p. 208]. From a Sophianic perspective on creative freedom, a plurality 05‘ collec-
tivities is whar one can logically expect — in facr, a sociery marked by sebornost would
have to consist of such a plurality. The only thing, finally, that this reviewer fails w0
understand about this publication is the double inclusion of an inuoductory article by
Nazalija Makaleva. Since the main text and the Begleitband are sold joirtly, one gets the
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same text twice. While highly informative in its own right, and a clear sign of the inter-
nationalization of Bulgakov-scholarship, the double appearance, and with incongruous
paging, does not make scholarly life easier. :
: Evert van der Zweerde (RU Nijmegen)
e.vanderzweerde@fir.nunl

Najib George Awad, And Freedom Became @ Public-Square: Political, Sociological and
Retigious Querviews on the Arab Christians and the Arabic Spring, Studien zur Orientali-
schen Kircherigeschichre, 46 (Miinster, LIT, 2012}, 280 pp. ISBN 978-3-643-90266-5

Despire the face that this review is long overdue and thus the carly assessment of the
Arab Spring and the Christians” involvement in it in some respects has been overraken
by recent events, Najib Awad’s conrribution is still worth reading. In a sense this is
perbaps even more the case now than it was earlier, because the basic issue that under-
lies Awad's book has become all the more relevans: how should Arab Christians con-
wibute to the political developments of these years? Starting from an analysis of the
political situation of the Arab world that led up to the revolutions and the changing
position of Christians over the last century, he pleads for the development of a contex-
wual theology thar takes Arab Christians as fully part of the Arab wosld and that on the
basis of a Fluman Righes discourse contributes to the creation of a civil society that
atlows a diversity of people (religiously, ethnically, linguistically, socially) o parricipate
in its welfare and further development. This becomes especially importanc in the Syrian
case that is the main focus of his book, albeit in constant comparison to other Arab
countrigs, especially Egypr and Lebanon. Though the current situation PULs pressuse on
Chuistians in all these countries, Awad sees the situation of the Christians in Syria as
fundzmentally different from that in Egype. In Syxia, Christians look back on a histozy
of living together in the ‘mosaic’ of great variety of religions and {linguistically diverse}
peoples, whereas in Egypr, Christians suffered much more from consistent discriminar
tion and exclusion, which, in Awad’s opinion, should make the potential contibution
of Syrian Chrisdans all the more welcome.

As to the current situation in the Middle East, Awad stresses three points, the first
of which is that indeed there are also Christians taking part in the opposition te the
Assad regime, exemplified by Michel Kilo (who was, in absentia, sentenced to death jn
July 2015), secondly that Christians need o face their (understandable) fears for Islamise
governments because these ate an unavoidable aspect of the wransformations thar ke
place, and thirdly, thar under whatever governments, be they Islamist or otherwise, Chris-
tians should continue 1o support » full inclusive democracy. For that, he sees the Univer-
sal Declaration of Humen Rights as the best starsing point {zaking his lead from Charles
Malek, Lebanese philosopher and diplomar), although he is aware that its acceptance in
the Middle East especially among Muslims has been partial at most. However, his hope
that Christians will assist in furthering its reception rises the question whether a group
that occupies a marginal and often vulnerable position in society, can be asked to play a
crucial role in changing that same society. While Awad’s understanding of the position of
Christians in Syria (both historically and as to its furure potential) is fairly eptimistic,
every potential conuibution is dependent on a mote general acceprance of Christians as
inerinsic and unalienable part of sociery.
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